In the context of refl ections on modernity, an increasingly widespread belief seems to be emerging: the subject at which it is necessary to direct our attention, to which to throw a lifeline as it were, is the concrete and real human being, alone and at the same time besieged by increasingly tight and numerous systemic schemes. Are the "human subject" and his social context only undergoing a deep transformation, or are they actually in danger? This "new" knowledge involves all the humanistic and social sciences, such as philosophy, anthropology, psychology, economics, political science, and theology, in a sort of fusion and pact for mankind.
subject at which it is necessary to direct our attention, to which to throw a lifeline as it were, is the concrete and real human being, alone and at the same time besieged by increasingly tight and numerous systemic schemes. Many people wonder whether we are facing an anthropological revolution. Are the "human subject" and his social context only undergoing a deep transformation, or are they actually in danger?
It is, therefore, the human condition that is the focus of cognitive attention.
This "new" knowledge involves all the humanistic and social sciences, such as philosophy, anthropology, psychology, economics, political science, and theology, in a sort of fusion and pact for mankind.
What Bauman (2003) states concerning sociology could be applied to all the humanistic sciences: "At the moment, sociology is faced with an epochal change, and now more than ever it needs new ideas, images, and perspectives. In these conditions it cannot afford to be too selective. I believe that it urgently needs to forget its obsession with disciplinary boundaries and intellectual rights. Sociology, I repeat, is challenged to open itself up, to reduce the intensity of the control of its boundaries, and actively promote migration fl ows from those disciplinary territories previously considered foreign and dangerous. Where an idea was conceived and developed is not such a relevant question anymore; what is important is how useful it could be within the sociological workshop, whose tools are worn-out and unusable by now" (Bauman, 2003) .
The Polish sociologist's position is not isolated. The German sociologist U. Beck also has very similar convictions:
"Global transformations represent a signifi cant change that induces us to develop new concepts to replace what I provocatively call "zombie" concepts. "Zombie" concepts are those that were appropriate to the period of methodological nationalism. But they are no longer suitable for the contemporary age" (Beck, 2005) .
In this new atmosphere, which may be less oppressive and more open to dialogue, I would like to propose a refl ection, taking the speech we have just heard by Chiara Lubich as its starting point.
Each kind of spiritual charisma, religious or not, carries in its womb and bears contents that also express themselves in its knowledge, thus contributing to stimulating cultural discourse.
History is littered with examples and demonstrations of this, from all over the world. Just consider the charisma of Benedict, Francis, Teresa d'Avila, Gandhi, or Muhamed.
Great spiritualities include life experiences and ideas that reverberate on everyday life, lifestyles, and culture.
Spiritualities express "words" that, in history, are creative because they are able to germinate and give rise to change. What did Francis's "poverty" not produce in the Middle Ages? It's up to the different disciplines to include these words in the concepts, giving them scientifi c dignity and using their own methods.
From the very beginning, Chiara Lubich's spirituality has been perceived as a new way to know God, but also as an idea that is able to renew human life, as well as to penetrate social and cultural realities.
What was once just an intuition, is now becoming a reality. Lubich's spirituality is based on two fundamental concepts. The fi rst one is unity, which is the result and accomplishment of agape love. This is the love that Jesus of Nazareth expressed in his teachings, with all its wealth, not only spiritual, but also theological, anthropological, and social. The unity and trinity of God are certainly understood as a religious value, but also more than that: they are seen as a force able to really form the human family, establishing interaction between the majority while preserving differences, in the context of social realities, and thus confronting all the divisions caused by political, ethnic, linguistic, social, and religious choices and realities (cf. 1 Cor 12).
The second fundamental concept is the understanding of Jesus' cry on the cross ("My God, my God why have you forsaken me?" [Mk 15: 34] ) as the moment when God's love for mankind is fully revealed to man, and as the key to understanding and resolving every disunion, confl ict, and contrast between individuals and within society.
Through that cry, all the suffering of the world comes to the cross: every limit, doubt, search, invocation; every night and darkness of the heart and mind; every "no" and "why", every "I don't know" and "I can't know". On the cross they are burned and enlighten by the divine love of the One who surrenders himself from the bottom of the abyss and surrenders us to Another who receives them. That cry represents the cry of all men and gives light to understand that at the bottom and from the bottom of every darkness there is a "yes", an answer of life.
This immersion in the contemplation, penetration, and experience of the mysteries of the "unitrinity" of God, and in the abyss of the abandonment of Jesus on the cross, gave rise to a new spirituality in the Church. It led to the birth of a movement -the Focolare Movement -which has made all-encompassing dialogue the essential characteristic of its existence. It also gave rise to a culture of unity, which is now recognised by the academic community through the 11 honoris causa degrees in a wide range of disciplines -from psychology to art, from economics to pedagogy, from theology to sociology, from philosophy to spirituality -which were conferred on Chiara Lubich by universities in three different continents.
Her degree honoris causa "for dialogue with contemporary culture", which was conferred on her by all the Faculties of the University of Buenos Aires (Argentina), is very signifi cant. In her Laudatio, Prof. Alicia Camilloni said: "She (Chiara) recognised ecumenical and interreligious cultural dialogue as one of the fundamental principles for building a civilisation worthy of the human person, as the essential means to achieve and foster peace. Today, she is recognised for her work not only by exponents of Western culture, but also by qualifi ed representatives of other cultures and religious contexts".
The in-depth examination and originality of Chiara's discourse on the abandonment of Jesus on the cross can be considered by the different sciences that deal with the human being as a fi eld of research and application for the reality in which we are immersed today.
A group of sociologists have been studying the model of confl ict in social relationships in light of the abandonment of Jesus for years, looking for a point of contact between theories that see confl ict as a disease of the social body and those that understand it as a normal form of social interaction. This is because the real problem is ultimately to fi nd a way to turn the confl icting dialectics of violence, contrast, and opposition into a dynamic of empathy, harmony, and cooperation.
Lubich's teaching is to "read", "interpret", and "solve" all the evils of the world in the light of the -forsaken -crucifi x.
"To love well," -Chiara says -"do not see the diffi culties, distortions, and sufferings of the world just as social evils to be remedied, but perceive in them the face of Christ, who does not disdain to hide himself in every form of human misery" (Lubich, 1984) . This is an interpretation that takes the solidarity and identifi cation of the Forsaken Christ with every "crucifi ed" person in the world very seriously: "...every physical, moral, or spiritual suffering is nothing other than a shadow of His immense suffering".
Social scientists constantly face situations of particular senseless suffering where it is possible to recognise the face and reality of the forsaken Jesus.
Jesus forsaken is compromise, denial, rejection, dissent, noninvolvement, need, disintegration, alienation, deviance, poverty, violence, discrimination, coercion, punishment, idleness, dialectic, break-up, confl ict.
It is still possible to fi nd and perceive the forsaken Jesus in the negativity that permeates social, political, economic, and cultural life today, even on an international level. We can fi nd Him in the greed for money, in tyranny, and in the lust for power, in unjust and oppressive fi nancial and monetary mechanisms, in corrupt government regimes, in the waste of creation, in the antagonistic social relationships... This list could go on forever.
But it is not enough to "read" and "notice" His presence in the world. The forsaken Jesus revealed himself as a precious key and method for turning negative into positive. From His infi nite "passivity" and defeat, He fi nds in love for His Father and His human brothers the strength to give rise to a change in actions and relationships. It is not only a spiritual event but also an existential, and therefore cultural, one as well.
Lubich also emphasises: "The forsaken Jesus was the One who explained and helped to solve all the problems that we met in our life, but above all the disunions, divisions, oppositions, confl icts, traumas, and discords that could arise in us and in the world». (Lubich, 2001) Sociology is rediscovering the theme of agape love, the love that is fully revealed and manifested in the abandonment of Christ, as a concept or even as a model to use in our "toolbox" with a view to know, interpret, and guide society in order to better experience the increasingly complex dynamics that exist within it (Sorokin, 2005) .
The agape of Christ is a complete gift of self, as a force that leads to salvation. When anyone puts agape into action, it is a force that generates life, precisely because it contains within it the gift of self, which is the precondition of every human relationship.
Psychology is also invited to "sip" this limpid spring water, which pours out from the forsaken Crucifi x, where the Master reaches the height of His maturity in the completeness of His "mission".
